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Heritage at stake

From driverless cars to smart speakers, ieDecode demystifies new technology

The government’s decision to involve the Dalmia Bharat Group in the maintenance of the Red Fort
has spawned a much-needed debate on the conservation of historical sites. The move to involve
the corporate group in the maintenance one of the country’s most iconic monuments is, in itself, a
rather limited one, given the scale of the problem heritage conservation presents. The business
house will spend Rs 25 crore over the next five years on the fort’s upkeep. The money will be used
to fund a light and sound show at the fort, and for proving amenities like clean toilets and street
furniture.

More significant are the questions that the move has raised. Should private enterprise be involved
in preserving heritage? Should the fate of centuries-old relics be left to the Archaeological Survey
of India (ASI)? Does the Survey have the expertise, funds, and most importantly, the will for the
purpose?

The ASI, a more than 150-year old agency, is officially-responsible for the upkeep of India’s 3,600-
odd protected monuments. But only in the rare instance does the agency shed its colonial
mooring. The deficiency of the ASI’s scientific branch have been laid bare in the agency’s
floundering attempts to stave off the imprints of pollution from the Taj Mahal.

Since 1994, workers have been assiduously applying Fuller’s Earth to the tombs and minarets of
the mausoleum of Shahjahan’s favourite queen in an attempt to provide what can — most
charitably — be called cosmetic relief against the grime gnawing away the world’s grandest
monument to love. The trouble is that, for the most part, the ASI sees its role as policing entry to
monuments and warding of encroachers. It has failed miserably, even at that. In 2013, the
Comptroller and Auditor General (CAG) of India reported that more than 90 monuments under the
ASI’s charge were “missing”. Last year, the minister of state for culture and tourism told the Lok
Sabha that another 24 monuments “had ceased to exist”.

The involvement of corporate groups in conserving heritage monuments should be seen in light of
this failure of the ASI. Business houses have been involved in the preservation of historical
monuments in other parts of the world. The Agha Khan and the Dorabji Tata Trusts were recently
involved in the restoration of the Humayun’s Tomb. Such outsourcing should, however, be done
with proper monitoring. The ASI took on the overseer’s role in the Humayun’s Tomb project and
according to a 2013 CAG report its handling of the task left much to be desired. The questions
then are: Has the agency learnt lessons? Or does heritage conservation require an even more
radical paradigm shift?
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Karl Marx, 200 years later

Today is the 200th anniversary of the birth of Karl Marx, the author of Das Kapital and the leading
spirit of the International Workingmen’s Association (known as the First International). In the words
of Oscar Wilde, the Irish playwright and writer, “An idea that is not dangerous is unworthy of being
called an idea at all.” If this statement is true in the case of only one thinker in the history of ideas,
that person would certainly be Marx.

If Marx had not decided to change the world, he would have been remembered today only as a
name on a gravestone in Highgate cemetery in London. Thus, there is no question why a thinker
like Marx was at the same time a great influence on the most important thinkers of the twentieth
century and a victim of a terrible misunderstanding for all those who made a revolutionary prophet
out of him.

Not of gulags, killing fields

For over a century the fate of Marx’s thought was tied to that of Marxism. Even today, three
decades after the fall of the Soviet empire, many still blame Marx for the cruel atrocities that
happened around the world in the name of Marxism.

Karl Marx in five core ideas

However, to think and to repeat that Marx is responsible for the Stalinist gulags or the killing fields
of Pol Pot in Cambodia would be nothing but pure nonsense. No doubt, he would have been one
of the first victims of Stalin, Pol Pot or any communist dictator. As such, the responsibility for the
horrors of communist totalitarianism would be on the shoulders of no other ideology than Marxism-
Leninism, which turned the materialist and historicist philosophy of Marx into a revolutionary
eschatology and in many cases into a thermodynamics of terror. As Voltaire says majestically,
“Those who can make you believe absurdities, can make you commit atrocities.”

Despite what happened in the past hundred years in the communist countries, Marx remains an
important thinker and a central figure of the modern canon around the world. In other words, he
should be read closely, with precision and patience. As such, any loosely philosophical approach
or iconic view of Marx would turn the critical edge of his analysis of modernity and capitalism into
wrong principles of a wrong struggle.

This is not to say that Marx provides us with all the answers to all our problems. Marx knew it
himself and that is, most probably, one of the reasons why his writings were so complex and so
antithetical. On the one hand, Marx is a philosopher who believes in the autonomy of human
beings, since he affirms that human beings make their own history, that the emancipation of the
workers will be the work of the workers themselves. On the other hand, he is obsessed by the
Hegelian idea of making a total system, dominated by the universal law of social transformations
in history. It was precisely this second Marx, the theorist of historical materialism, who was
elevated by Engels, Lenin, Stalin and many others as a prophet of a secular religion called
socialism. But, the great mistake of several generations of Marxists was to consider Marx’s
philosophy of history as a readymade revolutionary recipe for action.

Must-read Marx

Raymond Aron, the French sociologist of the 20th century, once said: “It is really no more difficult
to present Marx’s leading ideas than those of Montesquieu or Comte; if only there were not so
many millions of Marxists, there would be no question at all about what Marx’s leading ideas are or
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what is central to his thought.”

As a matter of fact, Marx’s critical attitude in regard to the economic, social and political realities of
his time was far from being just a medical prescription for future revolutions.

On the contrary, for Marx thinking rigorously and critically was an important matter. Marx walked
almost daily to the British Museum to study the works of classical philosophers and economists
rather than spending his time with the masses on the streets of London or Paris. The British
Museum was the place where he was able to get away from the everyday debates of
revolutionaries and ideologues and find a sanctuary where he could examine the social and
economic causes of human misery.

Marx and Marxists

“I am not a Marxist,” Marx is said to have said, and it’s appropriate to distinguish Marx the
philosopher and the economist from Marx the ideologue. Marx would have certainly never
approved the statement of the Russian revolutionary, Georgi Valentinovich Plekhanov, that
“Marxism is an integral world outlook”. The truth is that Marxist revolutionaries such as Lenin,
Stalin, Mao, Castro, etc. adapted those ideas of Marx which suited best the needs of their
revolutions and bureaucratic powers.

After 1917, the mythological charisma of Lenin followed by Stalinism inflicted on the communist
parties around the world prevented any objective assessment of Marxian philosophy. For more
than seven decades, in the Soviet Union and its satellite countries, any allusion to Marx the
philosopher and the author of the Manuscripts of 1844 would had provoked indifference or for the
most only a bitter laughter.

When Soviet communism fell apart towards the end of the 20th century, nobody could say what
would be the destiny of Marx beyond the demise of Marxist regimes. For a long period of time
Marx was read and practised as the founder of a new faith. For some his church continues living
on the ruins of the political and economic system he inspired. For others who suffered the
communist regimes or simply believed in an anti-communist crusade, Marx continues to be a
dangerous mind who should be banned from our schools and universities.

But now that the statues of Marx were torn down bitterly and indistinctively as those of Lenin and
Stalin, what really remains of him for future generations of readers? The answer could be: a critical
mind with the great intellectual courage of a Socratic gadfly who continues to defy our way of
thinking and living in a market-driven world. If that is the case, then we should celebrate the 200th
anniversary of the birth of a major thinker of human history who has found his place in the
pantheon of great philosophers next to Kant, Schelling, Fichte and Hegel.

Ramin Jahanbegloo is Director, Mahatma Gandhi Centre for Peace, Jindal Global University,
Sonipat
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Karl Marx’s echo in Ambedkar

From driverless cars to smart speakers, ieDecode demystifies new technology

On May 5, 1818, Karl Marx was born. Today, the world reaches and celebrates the bicentennial
Marx’s Birth. “Happy Birthday, Karl Marx. You were right,’’ wrote Jason Barker, the author of the
novel, Marx Returns, in The New York Times on April 30.

Barker has underlined that “today the legacy (the philosophical legacy of Marx) would appear to be
alive and well. Since the turn of the millennium, countless books have appeared, from scholarly
works to popular biographies, broadly endorsing Marx’s reading of capitalism and its enduring
relevance to our neo-liberal age”.

The celebration of the birth of Marx is indeed a celebration of a new consciousness. During these
200 years Marx, along with his close comrade-in-arms, Friedrich Engels stood for an idea, an
ideology and a science of a new human being, of a new social order and a new world.

The Marxian doctrine of philosophical materialism, dialectics, the materialist conception of history,
the class struggle, surplus value and scientific socialism, have abiding significance for our times.
This time is marked by new forms of oppression and exploitation and new and intense movements
against hegemony and dominance arising out of altered methods of production for unchaining
humanity from all kinds of enslavements and exploitations.

The Marxian doctrine is not a dogma — it is always a doctrine for action. Marx, who experimented
with the philosophies of Hegel and Ludwig Feuerbach, formulated his position way back in 1845
that “the philosophers have only interpreted the world in various ways, but the point is to change
it”.

The change and transformation of the social, economic and political order are not possible without
a revolutionary process of critiquing the system, which often remains immune to interrogation and
acquires a strange resistance to criticism. The capitalist mode of production transitioning to new
levels because of advances in technology and electronics and getting irreversibly tracked on the
lines of Fourth Industrial Revolution, driven by robotics and artificial intelligence, would cause
major upheavals across the world. The existing levels of deprivation and inequality might get
exacerbated and give rise to the domination and exploitation of those who would not be
beneficiaries of the order. This challenge can be met by critiquing the present system, which has
deepened inequality and intensified the levels of poverty and deprivation.

Marx had talked about the new conditions of oppression and new forms of struggle in place of the
old ones. How right he was indeed in outlining the emerging world order in the middle of the 19th
century. Now we have new forms of oppression against women, marginalised sections of society,
farmers and the labour class across the world. In the context of environmental movements
assuming enormous importance in fighting for the ecological rights of people, it is important to
recall what Marx had written about the “subjection of nature’s forces to man, machinery”. It thus
assumes significance in the present day quest for sustainable development.

The growing consciousness of gender equality and women’s empowerment has brought women’s
issues to the centrestage of development and progress. It is instructive to note that Marx, along
with Engels, had predicted that communism would do away with the status of women as mere
instruments of production. This is of abiding significance to address the rising trend of violence
and discrimination against women and girl children in our country and across the world.
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The degeneration and dehumanisation caused by capitalist society has been best reflected in the
Communist Manifesto: “The bourgeoisie has stripped of its halo every occupation hitherto
honoured and looked up to with reverent awe. It has converted the physician, the lawyer, the
priest, the poet, the man of science, into its paid wage labourers.” In the neoliberal era, this has
become a poignant reality. The alienation suffered by the humans and the dehumanisation
process has robbed the essence of human beings, irrespective of the profession they pursue. The
need to salvage the humanity and restore the human essence rests on the robust questioning of
the system which has been tragically manifested in the high levels of inequality of income. This
phenomenon has been studied by scholars such as Thomas Pickety, whose book Capital in
Twenty-First Century has been deeply influenced by Marx’s methods of analysis and explanation.

B R Ambedkar, who wrote Buddha or Karl Marx, championed the cause of social justice and
annihilation of caste in Indian society. The vision of Ambedkar is not different from the vision of
Karl Marx.

No wonder, therefore, that the 200th birth anniversary Karl Marx is being hailed in the bastions of
capitalism and in the theatres of struggles all over the world. His legacy will endure and inspire
human beings striving for their ultimate liberation from all forms of exploitation and enslavement.
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Karl Marx 2.00

From driverless cars to smart speakers, ieDecode demystifies new technology

How should we think about Karl Marx on his 200th birthday? His big influence on the politics of the
world is universally acknowledged, though people would differ on how good or bad that influence
has been. But going beyond that, there can be little doubt that the intellectual world has been
transformed by the reflective departures Marx generated, from class analysis as an essential part
of social understanding, to the explication of the profound contrast between needs and hard work
as conflicting foundations of people’s moral entitlements. Some of the influences have been so
pervasive, with such strong impact on the concepts and connection we look for in our day-to-day
analysis, that we may not be fully aware where the influences came from. In reading some classic
works of Marx, we are often placed in the uncomfortable position of the theatre-goer who loved
Hamlet as a play, but wondered why it was so full of quotations.

Marxian analysis remains important today not just because of Marx’s own original work, but also
because of the extraordinary contributions made in that tradition by many leading historians, social
scientists and creative artists — from Antonio Gramsci, Rosa Luxemburg, Jean-Paul Sartre and
Bertolt Brecht to Piero Sraffa, Maurice Dobb and Eric Hobsbawm (to mention just a few names).
We do not have to be a Marxist to make use of the richness of Marx’s insights — just as one does
not have to be an Aristotelian to learn from Aristotle.

There are ideas in Marx’s corpus of work that remain under-explored. I would place among the
relatively neglected ideas Marx’s highly original concept of “objective illusion,” and related to that,
his discussion of “false consciousness”. An objective illusion may arise from what we can see from
our particular position — how things look from there (no matter how misleading). Consider the
relative sizes of the sun and the moon, and the fact that from the earth they look to be about the
same size (Satyajit Ray offered some interesting conversations on this phenomenon in his film,
Agantuk). But to conclude from this observation that the sun and the moon are in fact of the same
size in terms of mass or volume would be mistaken, and yet to deny that they do look to be about
the same size from the earth would be a mistake too. Marx’s investigation of objective illusion — of
“the outer form of things” — is a pioneering contribution to understanding the implications of
positional dependence of observations.

The phenomenon of objective illusion helps to explain the widespread tendency of workers in an
exploitative society to fail to see that there is any exploitation going on — an example that Marx
did much to investigate, in the form of “false consciousness”. The idea can have many applications
going beyond Marx’s own use of it. Powerful use can be made of the notion of objective illusion to
understand, for example, how women, and indeed men, in strongly sexist societies may not see
clearly enough — in the absence of informed political agitation — that there are huge elements of
gender inequality in what look like family-oriented just societies, as bastions of role-based fairness.

There is, however, a danger in seeing Marx in narrowly formulaic terms — for example, in seeing
him as a “materialist” who allegedly understood the world in terms of the importance of material
conditions, denying the significance of ideas and beliefs. This is not only a serious misreading of
Marx, who emphasised two-way relations between ideas and material conditions, but also a
seriously missed opportunity to see the far-reaching role of ideas on which Marx threw such
important light.

Let me illustrate the point with a debate on the discipline of historical explanation that was quite
widespread in our own time. In one of Eric Hobsbawm’s lesser known essays, called “Where Are
British Historians Going?”, published in the Marxist Quarterly in 1955, he discussed how the
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Marxist pointer to the two-way relationship between ideas and material conditions offers very
different lessons in the contemporary world than it had in the intellectual world that Marx himself
saw around him, where the prevailing focus — for example by Hegel and Hegelians — was very
much on highlighting the influence of ideas on material conditions.

In contrast, the tendency of dominant schools of history in the mid-twentieth century — Hobsbawm
cited here the hugely influential historical works of Lewis Bernstein Namier — had come to
embrace a type of materialism that saw human action as being almost entirely motivated by a
simple kind of material interest, in particular narrowly defined self-interest. Given this completely
different kind of bias (very far removed from the idealist traditions of Hegel and other influential
thinkers in Marx’s own time), Hobsbawm argued that a balanced two-way view must demand that
analysis in Marxian lines today must particularly emphasise the importance of ideas and their
influence on material conditions.

For example, it is crucial to recognise that Edmund Burke’s hugely influential criticism of Warren
Hastings’s misbehaviour in India — in the famous Impeachment hearings — was directly related to
Burke’s strongly held ideas of justice and fairness, whereas the self-interest-obsessed materialist
historians, such as Namier, saw no more in Burke’s discontent than the influence of his [Burke’s]
profit-seeking concerns which had suffered because of the policies pursued by Hastings. The
overreliance on materialism — in fact of a particularly narrow kind — needed serious correction,
argued Hobsbawm: “In the pre-Namier days, Marxists regarded it as one of their chief historical
duties to draw attention to the material basis of politics. .But since bourgeois historians have
adopted what is a particular form of vulgar materialism, Marxists had to remind them that history is
the struggle of men for ideas, as well as a reflection of their material environment. Mr Trevor-
Roper [a famous right-wing historian] is not merely mistaken in believing that the English
Revolution was the reflection of the declining fortunes of country gentlemen, but also in his belief
that Puritanism was simply a reflection of their impending bankruptcies.”

To Hobsbawm’s critique, it could be added that the so-called “rational choice theory” (so dominant
in recent years in large parts of mainstream economics and political analysis) thrives on a single-
minded focus on self-interest as the sole human motivation, thereby missing comprehensively the
balance that Marx had argued for. A rational choice theorist can, in fact, learn a great deal from
reading Marx’s Economic and Philosophic Manuscripts and The German Ideology. While this
would be a very different lesson from what Marx wanted Hegelians to consider, a commitment to
doing justice to the two-way relations characterises both parts of Marx’s capacious pedagogy.
What has to be avoided is the narrowing of Marx’s thoughts through simple formulas respectfully
distributed in his name.

In remembering Marx on his 200th birthday, we not only celebrate a great intellectual, but also one
whose critical analyses and investigations have many insights to offer to us today. Paying
attention to Marx may be more important than paying him respect.
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What is 'surplus value' in Economics

This refers to the financial profits that a capitalist earns by underpaying his workers. The idea of
surplus value was proposed by German philosopher Karl Marx in his various works, including his
famous book, Das Kapital. Marx believed that labour is fundamental to all value created in any
economy and that underpaid labour is the source of all profits that accumulate to capitalists.
Critics, however, have dismissed Marx’s theory by arguing that profits are the rewards enjoyed by
capitalists for risking their capital in making investments. To prove their case, they have pointed to
the losses incurred by capitalists as a result of poor investment decisions.
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We must not neglect classical Indian art forms: Vice President
Vice President's Secretariat

We must not neglect classical Indian art forms: Vice
President

Reviving “Ashtapadiyattam” is like unearthing the buried
treasure;

Inaugurates revival ceremony of ancient Dance Drama
“Ashtapadiyattam” which is “Gita Govindam”

Posted On: 21 MAY 2018 5:01PM by PIB Delhi

The Vice President of India, Shri M. Venkaiah Naidu has said that we must not neglect classical
Indian art forms. He was addressing the gathering after inaugurating the revival ceremony of
ancient Dance Drama “Ashtapadiyattam” which is “Gita Govindam” written by 12th century poet
Jayadeva, in Guruvayur, Kerala today. The Governor of Kerala, Justice (Retd) P. Sathasivam and
other dignitaries were present on the occasion.

The Vice President said that while the country has preserved and nurtured our illustrious artistic
heritage, unfortunately, certain classical Indian art forms remain in a state of neglect and slowly
fading. We must not allow this unfortunate situation to persist and our cultural roots sustain us,
make our lives richer and make our society more humane and civilized, he added.

The Vice President said that reviving “Ashtapadiyattam” is like unearthing the buried treasure and
it is like watering a plant that is fast losing its vitality. He hoped that this dance drama is revived in
all its pristine glory, as Jayadeva would have wanted it, giving full justice to the costumes, the
music and the mudras as used in the original performance, he added.

Calling Gita Govindam a remarkable piece of literature, the Vice President complemented Sri
Guruvayurappan Dharmakala Samuchayam Trust headed by Metro Man Shri E. Sreedharan.

The Vice President said that we continue to revive and foster ancient art forms so that we may
enrich the quality of our lives and the lives of the people of the world by sharing the infinitely
ennobling, harmonizing and blissful universal vision of our country. He further said that Gita
Govindam’s unusually wide appeal comes from the story of Sri Krishna and his love for Radha.
The story of Sri Krishna has a deep resonance in the Indian hearts and the composition is so
lyrical and melodious that it is eminently suitable for various adaptations by musicians and
dancers, he added.

The Vice President said that philosophy, spirituality, fine arts and literature are a part of the same
quest. The quest for a deeper meaning of life, quest for zest in a routinized mundane existence,
and quest for achieving greater creative heights of imaginative expression and artistic creations,
he added.

Following is the text of Vice President’s address:
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“I am happy to be with all of you at this event that is dedicated to revival of the much acclaimed
“Ashtapadiyattam”- a dance drama based on “Gita Govindam” believed to have been composed
by Jayadeva in the 12th century.

Indian thought has been holistic from time immemorial.

In India performing arts like music and dance as well as the visual arts like painting and sculpture
are sublime expressions of a whole range of human emotions we call Nava Rasas.

Through the creation of a work of art, the artist strives to evoke a state of pure joy or bliss or
Ananda.

This state of “Ananda” refines our inner beings and makes us better human beings, makes us
more “cultured”, makes us more of “feeling” individuals.

What is remarkable about the Indian cultural heritage is its richly interwoven texture.

Philosophy, spirituality, fine arts and literature are a part of the same quest. The quest for a deeper
meaning of life, quest for zest in a routinized mundane existence, and quest for achieving greater
creative heights of imaginative expression and artistic creations.

Art has traditionally been considered as the best medium for expressing and experiencing
devotion.

Indian fine arts have, therefore, a very strong religious and spiritual base and devotional content.

Indian sages have conceptualized the  Creator of the Universe as a cosmic dancer, the Nataraja,

“Whose bodily movement is the entire Universe
Whose speech is the language of the Universe
Whose ornaments are the moon and the stars
Him, we worship as the pure , serene, Lord Shiva!”

This is the first stanza that every classical Indian dancer recites and enacts at the beginning of any
dance performance.

 

Bharatha Muni’s Natya Shastra, composed around the 2nd century BC,is therefore, often called
the Panchama Veda or the fifth Veda equating it with the four Vedas.

Sisters and brothers,

While we have preserved and nurtured our illustrious artistic heritage, there are, unfortunately,
certain classical Indian art forms that remain in a state of neglect and are slowly fading.

We must not allow this unfortunate situation to persist.

Our cultural roots sustain us, make our lives richer and make our society more humane and
civilized.

When I heard that the “Ashtapadiyattam” a dance drama based on “Gita Govindam” dance  was
being revived, I was extremely happy. It is like unearthing the buried treasure. It is like watering a
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plant that is fast losing its vitality.

This art form, a poignant rendition of the love between Lord Krishna and Radha, written by 12th
century poet Jayadeva is a remarkable piece of literature that has been adapted in various parts of
our country and integrated into different dance forms like Manipuri, Mohiniattam, Odissi and
Kuchipudi. It became an essential element of Sri Chaitanya’s movement in Bengal, inspired
Yakshagana dances and became the genesis of an entire genre of music called “Sopana
sangeetham” as Jayadeva’s ashtapadis were sung on temple stairs. Very few compositions have
united India so effortlessly as this composition.

Although Jayadeva originally composed his ashtapadis in Sanskrit, his work enthralled the length
and breadth of our country. He received rare applause from the Bengali population. He came to be
considered the founding father and one amongst the pioneers of Bengali literature. With time, the
recital of the ashtapadis gained widespread popularity in temples across the country, including the
state of Kerala.

Gita Govindam’s unusually wide appeal comes from the story of Sri Krishna and his love for
Radha. The story of Sri Krishna has a deep resonance in the Indian hearts. Along with Ramayana,
the Bhagavatham and the Mahabharata have become a part of our cultural capital and form the
basis for many of our collective national consciousness and shared values.

The composition is so lyrical and melodious that it is eminently suitable for various adaptations by
musicians and dancers.

The theme of love and the range of emotions displayed by the two main characters – Sri Krishna
and Radha- are very engaging for  a wide variety of diverse audiences.

It is also worth noting that the composition is also sung in temples by Bhagavathars as a
completely devotional composition.

The mundane love gets transformed into a devotional prayer.

The love between Sri Krishna and Radha becomes an allegory for the longing of the human
beings for a vision of the divine form and spiritual bliss. It becomes a sublimation of the ordinary
emotions of two human beings.

Sisters and brothers,

It is no wonder, therefore, that this composition became so popular all over India.

The performance of the Gita Govinda at Puri Jagannath by the Mahatis and later by the Goutipas
was significant in the development of Odissi. The dance form was so well revered at the time that
the Mahatis who performed the dance were prohibited to perform any other form of dance. It was
believed that Lord Jagannath particularly enjoyed renditions and dance performances of the Gita
Govinda that He liked to listen to them before sleep.

The Gita Govindam soon became the central theme of many traditional Indian dance forms. The
importance that Jayadeva attributed to the composition of his Gitas is evident from how he has
carefully laid down the ragas and thalas for his gitas.

Jayadeva’s Gita Govindam classic encompasses a unique mix of classical literature, classical
music and classical dance.
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For these reasons, the Gita Govinda has made significant impacts on the performance arts in
India and has spread across India. Although the ‘Ashtapadiyattam’ in its original form is no longer
in existence, it can be found in various parts of India in various forms- like Mohiniattamand
Kathakaliin Kerala,Bharatanatyam in Tamil Nadu,Kuchipudi in Andhra Pradesh, Manipuri in
Manipur and Odissi in Orissa. Each of these regions developed its own way of articulating
Jayadeva’s classic in the form of dance. It is hence imperative that this invaluable classic be
handed down to posterity.

Sri Guruvayurappan Dharmakala Trust deserves all praise for taking up this mission. With the
divine blessings of Lord Krishna who is the embodiment of all the 64 arts in the world as well as
the grace of Puri’s Lord Jagannath who heard this classic composition first, we are indeed
fortunate to be in the holy precincts of another abode of Lord Krishna in Guruvayur to revive a
tradition that was nearly lost.

Sisters and brothers,

It gives me immense pleasure and honour to be amidst the devotees of Lord Guruvayurappan
today and witness with each one of you the ‘Ashtapadiyattam’. I am glad to be able to get the
blessings of Sri Krishna and Guruvayurappan in this God’s own country where Adi Shankara
started his spiritual journey and where immortal hymn of “Narayaneeyam” continues to  lend a
healing touch to ailing humanity.

I hope that this dance drama is revived in all its pristine glory, as Jayadeva would have wanted it,
giving full justice to the costumes, the music and the mudras as used in the original performance.

I hope we continue to revive  and foster ancient art forms so that we may enrich the quality of our
lives and the lives of the people of the world by sharing the infinitely ennobling, harmonizing  and
blissful  universal vision of our country.

Jai Hind!”

***
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Remembering Maulana Azad

Maulana Abul Kalam Azad   | Photo Credit: THE HINDU ARCHIVES

On February 22, 1958, Prime Minister Jawaharlal Nehru went on air to announce: “Aaj hamara
Mir-e-Karavan chala gaya (today we have lost the leader of our caravan).” He was referring to
India’s first Education Minister Maulana Azad who had just passed away. Azad was the youngest
and the longest serving President of the Congress during the freedom struggle.

Born in 1888 as Mohiuddin, he was a man of many parts. A precocious student, home-schooled
and self-taught, he completed his religious curriculum at the age of 16. But his interpretation of
Islam was not conventional. He believed in independent thinking based on reason and was critical
of what he called “the shackles of conformity” and literal interpretations of Islamic texts. At a very
early age he began a remarkable career in journalism. His writings and speeches in Urdu,
unparalleled for their eloquence and sophistication, earned him the sobriquet Abul Kalam (father of
speech), which became his adoptive name.

He found no contradiction between being an Islamic scholar and an ardent Indian nationalist. He
considered the fight for an independent, united India a part of his religious creed. Azad declared, “I
[as a Muslim] am proud of being an Indian. I am part of the indivisible unity that is Indian
nationality. I am indispensable to this noble edifice and without me this splendid structure is
incomplete.”

Beginning in 1912 with the publication of his weekly Al-Hilal, Azad threw himself whole-heartedly
into the independence struggle. He joined the Congress in 1920, when Gandhi launched the non-
cooperation agitation in conjunction with the Khilafat movement, and became its president in 1923.
Particularly committed to building bridges between Hindus and Muslims, he opposed separate
electorates, which he attributed to the British policy of divide and rule. He vigorously challenged
the separatist ideology of the Jinnah-led Muslim League, which he termed a “death knell” for
Indian Muslims, earning him the derogatory epithet “Congress’s Muslim show boy” from Jinnah.
During the Quit India movement, he was imprisoned from 1942 to 1945 with other senior leaders
of the party. He led the Congress delegation to the failed Shimla Conference, convened to break
the impasse between the Congress and the Muslim League.

Despite the Congress’s acceptance of Partition in 1947, Azad’s opposition to it remained
undiminished. He wrote 10 years after Partition in India Wins Freedom, “As a Muslim, I for one am
not prepared for a moment to give up my right to treat the whole of India as my domain and share
in the shaping of its political and economic life. To me it seems a sure sign of cowardice to give up
what is my patrimony and content myself with a mere fragment of it.” No proponent of Akhand
Bharat could have said it better. It is unfortunate that Maulana Azad’s legacy, a superb antidote to
majoritarian chauvinism so rampant currently, is all but forgotten today.

Mohammed Ayoob is University Distinguished Professor Emeritus of International Relations,
Michigan State University
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When a child faces brutality, in or outside the family, society’s contract with its own spirit is violated
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